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Abstract      This paper explores how religious conﬂ icts and reconciliation are described in James Joyce’s works. It 
aims to demonstrate how indispensable Joyce’s literary and religious journey to the East was before his 
reconciliation with Christianity.  Buddhism seems to have played an important role as a counterpart of 
Christianity.  Joyce became familiar with Buddhism through Theosophy in Dublin. 
      In 1903 he wrote a review for H.  Fielding-Hall’s The Soul of a People,  in which steeping himself in the 
Oriental Burmese atmosphere, he showed his admiration for Buddhism as “a suave philosophy” “which 
put war aside as irrelevant” as Richard Ellmann notes（CW 93）. Reading Ernest Renan’s Vie de Jésus,  
Joyce compared the portrait of Jesus Christ with that of Gautama Buddha in Stephen Dedalus’s interior 
monologue in Stephen Hero（SH 189-90）.  Jesus is portrayed as a single man in the Bible while the mar-
ried man Gautama is narrated together with his wife Yasodhara and their only son Rahula, although both 
Jesus and Gautama renounced the world around 30.  Love, marriage and family life seem to have been 
very signiﬁ cant for Joyce even considering them as religious matters.  He wrote his novels to resolve his 
religious conﬂ icts after all.
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Introduction
     This paper explores how religious conﬂ ict and reconciliation are described in James Joyce’s works. 
It aims to demonstrate how indispensable Joyce’s literary and religious journey to the East was before 
his reconciliation with Christianity.
     It is well known that Joyce was not a good Catholic, although he was born to Catholic parents in 
Ireland where working-class Catholics greatly dominated over middle/upper class Protestants in num-
ber.  Roy Gottfried argues that Joyce is a misbeliever rather than a believer or an unbeliever（Gottfried 
8）.  Geert Lernout discusses that Joyce should not be regarded a Catholic writer but a writer with 
“a mind with a catholic structure”（Lernout 212）.  Joyce once wrote a letter to his future wife Nora 
Barnacle in which he confessed how he had abandoned the church :
  Six years ago I left the Catholic Church, hating it most fervently.  I found it impossible for me to remain in it on account 
of the impulses of my nature.  I made secret war upon it when I was a student and declined to accept the positions it 
oﬀ ered me.  By doing this I made myself a beggar but retained my pride.  Now I make open war upon it by what I write 
and say and do.  I cannot enter the social order except as a vagabond.（To Nora Barnacle, 29 August 1904 ; Letters Ⅱ,48）
Shortly thereafter, Joyce eloped with Nora Barnacle on 8 October 1904 to the Continent.  In this 
letter Joyce told her that he rejected some clerical positions, and as a result he became a beggar or 
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vagabond. However, he did not say anything about why he rejected the Church in order to keep his 
pride.  The story of his secret religious war later became fascinating material for his autobiographical 
novel, A Portrait of the Artist as a Young Man.  It is noted that Joyce left Catholicism because he 
could not accept the positions they oﬀ ered him in order to retain his pride.  He might have remained a
（even if not practical） Catholic in Ireland if the church had not have oﬀ ered him a clerical position.  It 
is important that Joyce never denied the Church or Christianity itself : He was not an atheist.  He lived 
in the tradition of the Christian culture and never crossed the border throughout his lifetime.  Instead, 
he needed another anchorage outside Ireland, where he could be spiritually free from Catholicism.  
Ⅰ. Joyce’s Religious Struggling and the Jesuit Education
     Before writing the above letter of confession, Joyce had found an alternative in Dublin, that is, 
Theosophy or Eastern mysticism.  He might have visited the Dublin Lodge of the Theosophical Society 
on the introduction of William Butler Yeats or George Russell around 1902.  Joyce owned ﬁ ve books 
by Theosophical authors.1） He came to know about the Buddha and Buddhism.  It is likely that he saw 
the reclining Buddha statue described in Ulysses at the National Museum of Ireland, Kildare Street, 
Dublin at the turn of the century.  Buddhism seems to have played an important role as a counterpart 
of Christianity for him.  He became familiar with Buddhism through Theosophy in Dublin.  The fol-
lowing derogative cries are an echo of how young Catholic students reacted against the Theosophical 
movements : “―A libel on Ireland!/ ―Made in Germany./ ―Blasphemy!/ ―We never sold our faith!/ 
―No Irish woman ever did it!/ ―We want no amateur atheists./ ―We want no budding Buddhists”（P 
230-31）.
     Joyce was educated in two Jesuit schools : Clongowes Wood College from the end of August 1888 
to December 1891, and Belvedere College（also known as St. Francis Xavier's College） from 1893 
to 1897.  Such Catholic circumstances under the British rule greatly aﬀ ected Joyce as well as other 
contemporary Irish writers, although the majority of them remained in Catholicism even if many went 
away from their native land.  In the two Catholic schools, the young Joyce ﬁ rst had a faithful zeal.  He 
was an exemplary student for teachers.  However, his enthusiasm was damaged by his own sexual 
appetite at the age of 14 when he went into the nighttown and knew a whore.  Just as described in his 
autobiographical novel, A Portrait of the Artist as a Young Man, Joyce lost his youthful faith after a 
remorse that probably lasted for some months and the subsequent retreat.  
     Joyce inserted some scenes where Stephen Dedalus ﬂ uctuates between belief and unbelief（active 
rejection of a belief） in Stephen Hero : All of them were cut later for rewriting the novel as A Portrait 
of the Artist as a Young Man :  
1.  ― But here in Ireland by following your new religion of unbelief you may be crucifying yourself like Jesus ― only 
socially not physically.
 ― There is this diﬀ erence. Jesus was good-humoured over it. I will die hard.（SH 140）
2.  He ［Stephen］ had to read his inaugural address in November and he had chosen as  his subject “Modern Unbelief and 
Modern Democracy.” （SH 149）
3.  The teacher ［Father Artifoni］ probably knew the doubtful reputation of his pupil ［Stephen］ but for this very reason 
he adopted a language of ingenuous piety, not that he was himself Jesuit enough to lack ingenuousness but that he 
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was Italian enough to enjoy a game of belief and unbelief.（SH 169-70）（Underlining mine.）
The word “disbelief”（doubt to believe） is also used in Joyce’s works : “anyone spoke to him mingled 
a too polite disbelief with its expectancy”（SH 23） and “Both ［Stephen and Bloom］ indurated by early 
domestic training and an inherited tenacity of heterodox resistance professed their disbelief in many 
orthodox religious, national, social and ethical doctrines”（U 17.22-25）.  However, Joyce never used the 
strongest word “non-belief”（non-acceptance of belief） in his novels.
     In Ulysses Stephen monologues after telling that he does not believe his own theory on Shake-
speare : “I believe, O Lord, help my unbelief. That is, help me to believe or help me to unbelieve? Who 
helps to believe? Egomen. Who to unbelieve? Other chap”（U 9.1078-80）.
     Needless to say, Stephen does not mention his religious unbelief here.  As many scholars have 
argued, the ﬁ rst sentence is a biblical quotation from Mark 9 : 24, part of the story of the healing of an 
epileptic boy : “And straightway the father of the child cried out, and said with tears, Lord, I believe ; 
help thou mine unbelief”（KJV Mark 9 : 24）.  It is said to Jesus by the father of a child about to be 
miraculously cured of a “dumb spirit”（Giﬀ ord 251）.  
     Sebastian D. G. Knowles mentions that “Joyce’s nostalgia for Catholicism is doubled” and “Joyce 
is a double agent in the Catholic company of twentieth-century literature too”（Lowe-Evans vii）.  As 
Geert Lernout notes, according to the famous biographer Richard Ellmann, Joyce had to conquer his 
Catholicism in order to become a writer（Lernout 4）:
If Joyce retained anything from his education, it was a conviction of the skill of his Jesuit masters, the more remarkable 
because he rejected their teaching.  ‘I don’t think you will easily ﬁ nd anyone to equal them,’ he said long afterwards to 
the composer Philipp Jarnach, and he corrected his friend Frank Budgen’s book on him by remarking, ‘You allude to me 
as a Catholic.  Now for the sake of precision and to get the correct contour on me, you ought to allude to me as a Jesuit.’
（JJ 27）
It is signiﬁ cant that Joyce tried to distinguish Jesuits from Catholics.  Or at least he wanted to stress 
that he was inﬂ uenced by the Jesuit education.  He was very proud that his formal education started 
at Clongowes Wood College, the best Catholic school in Ireland at that time he attended.  The young 
Stephen observed the portraits of some Jesuit saints on the wall of the narrow dark corridor to Rector 
Fr. Conmee’s room in the last scene of Chapter I of A Portrait .
… But he thought they were the portraits of the saints and great men of the order who were looking down on him 
silently as he passed : saint Ignatius Loyola holding an open book and pointing to the words Ad Majorem Dei Gloriam in 
it ; saint Francis Xavier pointing to his chest ; Lorenzo Ricci with his berretta on his head like one of the prefects of the 
lines, the three patrons of holy youth-saint Stanislaus Kostka, saint Aloysius Gonzaga, and Blessed John Berchmans, all 
with young faces because they died when they were young, and Father Peter Kenny sitting in a chair wrapped in a big 
cloak. （P 57）
This arrangement of these pictures indicates the continuous tradition of Jesuit education : the portrait 
of Loyola occupies the highest position pointing to their motto “Ad Majorem Dei Gloriam”（also known 
as AMDG ; “For the Greater Glory of God”）, Xavier second, 18th Superior General Lorenzo Ricci third, 
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then three young saints, patrons of Jesuit schools for boys : Stanislaus Kostka（1550-1568）, Aloysius 
Gonzaga（1568-1591） and John Berchmans（1599-1621）（Giﬀ ord 154）.  Finally Peter Kenny（1779-1841）, 
the ﬁ rst superior of the mission in Ireland and founder of Clongowes, sits with dignity.
     What did Joyce learn from the two Jesuit schools?  Their ultimate goal of education in the late 
sixteenth century was to oﬀ er the educational background for priestly service including missionary 
work as St. Ignatius of Loyola practiced in the Collegio Romano.  However, after the restoration of the 
Society in the early eighteenth century, they thought that the educational system had to be updated : 
They issued the revised Ratio Studiorum in 1832.  Under the new Ratio , all students did a daily compo-
sition in Latin and Greek in the morning, and in the afternoon they studied English, French, Maths and 
all that the Ratio calls accidentals（PBC 145）.  According to Paul Andrews, former rector of Belvedere 
College, Today’s Jesuits ﬁ nd Religion the hardest class : “The Jesuits of 1907 felt the same”（PBC 125 n）. 
In Joyce’s time, only a few students of Jesuit schools were encouraged to become priests by the rector 
as described in A Portrait （P 160-68） where the rector is acting entirely in the spirit of St. Loyola’s 
Exercitia spiritualia（The Spiritual Exercises）（Sullivan 121）.  
     As Richard Ellmann notes, when two Dominican priests urged Joyce to transfer from Belvedere 
to their school, Joyce declared, “I began with the Jesuits and I want to end with them”（Bradley Fore-
word  i）.  Naturally the Jesuit education had a signiﬁ cant inﬂ uence during Joyce's formative years.  As 
W. G. Fallon writes, Joyce was a very ordinary school boy at Belvedere （Fallon 45）.  The Jesuits gave 
the young Joyce a European sense that was to be one of his most distinguishing characters and he 
was genuinely aﬀ ected by the classical atmosphere （PBC 18）.  Ironically, however, it also helped Joyce 
to contact other religions including Protestantism, Judaism, Islam, Confucianism and Buddhism.
Ⅱ. St. Xavier and the Jesuit Journey to the East: “Adaptationism”
     The Jesuits are famous for their global missionary activities.  They came to Japan between 1549 
and 1644 and to China between 1579 and 1724 according to the historical record.  Knowing the life of 
St. Francis Xavier and other Jesuit’s missionary activities probably gave the young Joyce some global 
sense about religion, or the interaction among diﬀ erent religions.
     Belvedere College is featured in the setting of the famous three-day retreat scene on St. Francis 
Xavier in Chapter Ⅲ of A Portrait of the Artist as a Young Man.  Although the name of the rector is 
unnamed in the novel, Sullivan identiﬁ ed him with Father William Henry, S.J. who was appointed on 
15 August 1894 and taught Latin in the higher grades（Sullivan 88）.  A brief summary of the life of 
St. Francis Xavier was told by the rector :
  The rector went on gravely :
  ― You are all familiar with the story of the life of saint Francis Xavier, I suppose, the patron of your college. He came 
of an old and illustrious Spanish family and you remember that he was one of the ﬁ rst followers of saint Ignatius. They 
met in Paris where Francis Xavier was professor of philosophy at the university. This young and brilliant nobleman and 
man of letters entered heart and soul into the ideas of our glorious founder and you know that he, at his own desire, was 
sent by saint Ignatius to preach to the Indians. He is called, as you know, the apostle of the Indies. He went from country 
to country in the east, from Africa to India, from India to Japan, baptizing the people. He is said to have baptized as 
many as ten thousand idolaters in one month. It is said that his right arm had grown powerless from having been raised 
so often over the heads of those whom he baptized. He wished then to go to China to win still more souls for God but he 
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died of fever on the island of Sancian. A great saint, saint Francis Xavier ! A great soldier of God !（P 111）
     The Society of Jesus distinguished itself from other Catholic societies by Francis Xavier’s mission 
to Asia in the age of the Counter-Reformation.  Xavier and Loyola were canonized by Gregory XV
（1554-1623 ; p . 1621-1623） on 12 March 1622.  As Andrew C.  Ross notes, Xavier’s life and vision links 
the Jesuit mission in Japan and China.  Xavier’s activities were succeeded by a Neapolitan Jesuit Ales-
sandro Valignano （1539-1606） who shaped the mission in the two countries （Ross 32）.
     Valignano made the ﬁ rst visit to Japan from 1579 to 1582 and formed a basic strategy for conver-
sion of the heathens to Catholicism in Japan, which was later called “adaptationism.”  He wrote Il 
Cerimoniale per i Missionari del Giappone （The Ceremonial for Missionaries in Japan） for the Jesuit 
missionaries in 1581, although their luxurious lives like the high-ranked Japanese Buddhist monks then 
were severely criticized not only by the late-coming Franciscans and Dominicans （cf. P 157-58） but 
even by some fellow Jesuits.  Valignano founded Colégio de São Paulo, Macau （St. Paul's College of 
Macau） in 1594 to train the Jesuits for mission works in China.     
     Their strategy went very well in the beginning.  However, the fall of the Ming Dynasty （cf. FW 
57.5） in 1644 and the conquest of China by the Manchu Qing regime conduced to some hardships 
to the Jesuits.  During the subsequent years of war between the Qing and the remnants of the Ming 
some Jesuits stood on the diﬀ erent sides of the front line.
     The Jesuits introduced Western science, astronomy and arts to Asian countries, while they were 
very active in conveying Asian knowledge and philosophy to Europe.  While the Jesuits were intent 
on building churches and demonstrating Western architectural styles, they were also very ardent in 
conveying Chinese knowledge to Europe.  For instance, the Italian Jesuit missionary Matteo Ricci（利
玛窦 1552-1610） introduced the philosophy of Confucius（U 12.191） in De Christiana expeditione apud 
Sinas（Concerning Christian Expeditions to China,  1615）.  The Jesuits’ reports on the Ba gua（八卦 : 
the Eight Trigrams of Taoist cosmology ; cf. FW 476.36） and the Yin/Yang principles（䧉/䧈 ; 陰/陽 ; 
cf. FW 8.21, 109.06, 246.31 & 578.21） attracted many European thinkers such as Gottfried Leibniz in 
the late seventeenth century.
     However, the situation gradually changed in the Qing Dynasty as the number of Christian mis-
sionaries dramatically increased with the arrival of the Franciscans and Dominicans from the Spanish 
colonies such as Formosa and the Philippines from 1632.  The newcomers began to criticize the Jesuit 
strategy of “adaptationism” carried out all over the world and informed Rome of the Jesuit missionary 
method, which greatly oﬀ ended the Catholic Church.  The controversy over the Chinese practices of 
ancestor worship and Confucianism badly aﬀ ected all the Christian missions.  Emperor Kangxi （康熙帝 
1654-1722 ; r.  1661-1722） tried to ban Catholicism but he was not successful. Finally in 1724 Christian-
ity was banned by Emperor Yongzheng （雍正帝 1678-1735 ; r.  1722-1735）.  
Ⅲ. Buddhism as “a Suave Philosophy”: Orientalism
     As Joyce’s letters indicate, he read ex-Catholic Ernest Renan’s Vie de Jésus（1863） between 
January-February 1905, and also asked his brother Stanislaus Joyce to send a copy of David Friedrich 
Strauss’s The Life of Jesus （Das Leben Jesu, kritisch bearbeitet, 1835）（Letters Ⅱ, 76 & 82）: Joyce’s 
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favorable reaction to these two similar books seems to have been almost the same.  The brothers soon 
began to discuss Renan’s book eagerly in their letters（Letters Ⅱ, 82, 110, 117-18, 155, 164, 191 & 197）. 
Joyce particularly highly evaluated Renan’s, saying, “［I］t is a model of good writing in many ways : 
the temper is delightful（Letters Ⅱ, 82）.  Michael Patrick Gillespie notes, Joyce’s Trieste Library 
includes only Renan’s The Life of Jesus, an English translation （repr. London : Watts & Co., 1913）（JJTL 
194）.  Renan’s book was not a scholarly work but a best-selling novel in which he described Jesus 
as a historical ﬁ gure without miracles, not as God, mainly based on the Gospel of John.  Joyce liked 
it presumably because he almost lost his faith but he was still interested in Jesus himself.  However, 
Stanislaus did not seem to like it, judging from his comment in his autobiography My Brother’s Keeper,  
“without being moved either time to enthusiasm for his picnic Christianity”（102）.2）  In the same book 
Stanislaus said, “A willing unbeliever like Renan, my brother regretted parting with many things in 
Catholic services that still appealed to him emotionally and artistically”（230）, which also indicates 
Joyce’s continuous interest to Catholicism, even if it was not so practical.
     Another feature of Renan’s biography of Jesus is that Renan often compared Christianity with 
other religions including Judaism, Islam and even Buddhism.  For instance, Renan explained how Jesus 
excelled in parable in his teachings and preaching, and he continued :
It is true that we ﬁ nd in the Buddhist books parables of exactly the same tone and the same character as the Gospel 
parables ; but it is diﬃ  cult to admit that a Buddhist inﬂ uence has been exercised in these.  The spirit of gentleness and 
the depth of feeling which equally animate infant Christianity and Buddhist suﬃ  ce perhaps to explain these analogies.（98）
Also, Renan explained Jesus’s idea of the kingdom of God, or “the highest form of good,” is like “the 
liberty of the soul, something analogous to the Buddhist ‘deliverance,’ the fruit of the soul’s separation 
from matter and absorption in the divine essence”（150）.
     Reading Renan’s “novel,” Joyce was ready to compare the historic and romantic life of Jesus Christ 
with that of Gautama Buddha in Stephen Dedalus’s interior monologue in Stephen Hero （SH 189-90）. 
In Stephen Hero,  Stephen compares Jesus with the Buddha :
                                              … The woman in the black straw hat has never heard of the name of Buddha but 
Buddha's character seems to have been superior to that of Jesus with respect to unaﬀ ected sanctity. I wonder how she 
would like that story of Yasodhara's kissing Buddha after his illumination and penance. Renan's Jesus is a triﬂ e Bud-
dhistic but the ﬁ erce eaters and drinkers of the western world would never worship such a ﬁ gure. Blood will have blood. 
There are some people in this island who sing a hymn called “Washed in the blood of the Lamb” by way of easing the 
religious impulse. Perhaps it's a question of ［impulse］ diet but I would prefer to wash in rice-water. Yeow ! what a notion 
! A blood-bath to cleanse the spiritual body of all its sinful sweats… The sense of decorum makes that woman wear a 
black straw hat in midwinter. She said to me "Good night, love." The greatest lover of all time could not say more than 
that. Think of it. “Good night, love.” Mustn't the devil be annoyed to hear her described as an evil creature? （SH 189-90）
Jesus is portrayed as a single man in the Bible while the married man Gautama is narrated together 
with his wife Yasodhara and their only son Rahula, although both Jesus and Gautama renounced the 
world around 30.  Love, marriage and family life seem to have been very signiﬁ cant for Joyce even 
considering them as religious matters.  
     In early 1903 Joyce wrote a review for H. Fielding-Hall（1859-1917）’s The Soul of a People （published 
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in the Daily Express , Dublin, 6 February 1903）, in which steeping himself in the Oriental Burmese 
atmosphere he showed his admiration for Buddhism as “a suave philosophy” “which put war aside as 
irrelevant” as Richard Ellmann notes （CW 93）.3）  
     From the way Joyce reviewed, he must have been familiar with some romantic biography of 
the Buddha and claimed that “He omits some incidents which are among the most beautiful of the 
Buddhist legend--the kindly devas strewing ﬂ owers under the horse, and the story of the meeting of 
Buddha and his wife”（CW 93）.  The latter kind of the incident is not described in the Bible simply be-
cause Jesus never married.  It seems very important for Joyce who later wrote Ulysses and Finnegans 
Wake in which he featured family life matters after all : Stephen Dedalus can be compared only with 
Jesus while the couples of Leopold and Molly Bloom or HCE and ALP along with their children can be 
compared with Gautama and Yasodhara along with their son.  
     Joyce explained that Buddhism is a philosophy（rather than a religion） “built against the evils of 
existence”: the ﬁ ve supreme evils for them -- ﬁ re, water, storms, robbers, and rulers”（CW 93）.  He 
continued that Buddhism is “a philosophy which places its end in the annihilation of the personal life 
and the personal will” and “the Burmese people have known how to transform it into a rule of life at 
once simple and wise”（CW 94）.  Joyce seems to have sympathized with Fielding-Hall’s point of view 
and had indulged in the mood of Orientalism as Leopold Bloom does in the beginning of “Lotus Eat-
ers” escaping from the ﬁ erce reality of Europe.
     In Ulysses , John Alexander Dowie seems to admit the Buddha and call Buddhism as “the 
harmonial philosophy”（U 15.2205）.  In the Roman Catholic church “All Hallows,” Bloom remembers 
that he and Molly saw the statue of “Buddha their god lying on his side in the museum”（U 5.328）, 
although he misunderstands that the Buddha is a Chinese god : Molly Bloom knows that it is “that 
Indian god” and Bloom's sleeping pose is similar to that of the Buddha's statue （U 18.1199-202）.  The 
beautiful Buddha statue was actually brought from Burma.  It was one of the “approx. eight Buddha 
statues,” given on loan in 1891 by Colonel Sir Charles Fitzgerald （1840-1912） and later donated by his 
bereaved family to the National Museum of Ireland as “a trophy of Britain's newest colony exhibited 
to the people of her oldest” according to John Smurthwaite （3）.4）  It is highly likely that Joyce saw the 
statue at the museum sometime at the turn of the century.  Molly even remembers that her husband 
Leopold explained to her that Buddhism was a greater religion “than the jews and Our Lords both put 
together”（U 18.1203-4）.
     Fielding-Hall lived in Burma （now Myanmar） for a long time as “one of the conquerors of this 
people”（CW 94）.  Probably Joyce would have compared the British-colonial situation of Burma with 
that of Ireland, and the Buddhism in Burma and Catholicism in Ireland.  However, in the review, 
Joyce longed for Burma and Buddhism in the context of what Edward Said later called “Orientalism.” 
Fielding-Hall intentionally neglected the three Anglo-Burmese wars （1824-1826, 1852, 1885） during the 
period when Burma was still a province of British India, which made Joyce believe that Burma was 
a peaceful country and their religion Buddhism or “suave philosophy” was idealized as Joyce wished. 
Although there are no clear references to Fielding-Hall in Joyce’s novels, his preference of Buddhism 
as a “suave philosophy,” is reﬂ ected in Stephen’s declaration as an artist in exile : “and I will try to ex-
press myself in some mode of life or art as freely as I can and as wholly as I can, using for my defence 
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the only arms I allow myself to use - silence, exile, and cunning”（P 251）.
     As we have seen, Joyce's knowledge about Buddhism and Burma was not always correct, but he 
probably thought for a time that the Buddha could be a substitute for Jesus Christ from whom he 
vainly wanted to escape when he was young.  Inﬂ uenced by Buddhism, or what Joyce called “a suave 
philosophy,” he meditated upon the Buddha.
Conclusion: Reconciliation
     Stephen explains reconciliation in his argument on Shakespeare :
1. ― Where there is a reconciliation, Stephen said, there must have been ﬁ rst a sundering.  （U 9.334-35）
2. ― There can be no reconciliation, Stephen said, if there has not been a sundering.  （U 9.397-98）
     As Joyce wrote to Nora, he sundered his ties to the Catholic Church when he was young and did 
not oﬃ  cially come back, although it is known that he infrequently went to a neighboring church in 
Trieste and Zurich.
     Joyce vaguely longed for Burma in the context of “Orientalism” in  Said’s term.  His tenebrous 
adoration for the East and the Eastern religion is implied in Bloom’s monologue in “Lotus Eaters.” 
However, reality is that Burma, a province of British India between 1885 and 1937, had persistently 
resisted the British Empire just like Ireland.  After 1937, Burma was an independent British colony 
until the Japanese invasion （1942-1945）. Much of the Burmese discontent with Britain was caused by 
an insolence for traditional Burmese culture including what the British termed the Shoe Question : the 
conquerors’ rejection to take oﬀ  their shoes upon entering Buddhist temples or other sacred places.5） 
Even after gaining independence from Britain in 1948 under the direction of Aung Sun （1915-
1947）, Burma’s political instability has continued for more than 60 years.  The military government 
announced a change in the name of the country from Burma to Myanmar in 1989.  It is noted that 
thousands of Buddhist monks participated in the 2007 Burmese anti-government protests : hundreds 
of monks were arrested and killed after severe investigation as we can see in the Academy Award 
nominated documentary ﬁ lm by Anders Østergaard, Burma VJ （2008）.  Aung Sun Suu Kyi, winner of 
the Nobel Peace Prize in 1991 and the only daughter of Aung Sun, was ﬁ nally released from house ar-
rest on 13 November 2010 and has been still ﬁ ghting against the military government to democratize 
the country with the global supports.
     It is very doubtful that Joyce actually knew that the reclining Buddha statue was brought from 
Burma.  What he learned from Fielding-Hall’s book on Burma is just escapism. It is assumed that it 
is Joyce’s hatred of wars, conﬂ icts and violence, or his inclination towards nonviolence that made him 
misread the real Burmese context.  Thus, the young Joyce wanted to believe that Buddhism is “a 
suave philosophy” with which Asian people can live peacefully.  
     Joyce applied the old Jesuits’ “adaptationism” to his artistic creation especially in Ulysses and 
Finnegans Wake in which he collected numerous elements of various religions including Buddhism, 
Judaism, Islam and Hindu to merge with traditions of Catholicism and the Celts so that he could suc-
cessfully innovate world literature.  In other words, Joyce found his religious reconciliation in writing 
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his encyclopedic novels.  As he called himself in his personal letter to his wife, he was “a vagabond” 
apart from Ireland and the tradition of Catholicism and wandering on the European Continent.  Still, 
however, it seems that Joyce should be regarded as a lapsed Catholic writer, who has continued to 
attract not only Christian readers but also non-Christian readers and unbelievers. 
Notes
* This paper is a revised version of the paper presented at the 35th Annual Conference of The International Associa-
tion for the Study of Irish Literatures : IASIL 2011 “Conﬂ ict and Resolution” held at the Katholieke Universiteit 
Leuven, Belgium on 19 July 2011.
** This research is supported by a Grant-in-Aid for Scientiﬁ c Research （C） （No. 21520266） by the Japan Society for the 
Promotion of Science under the title of “James Joyce and the Genealogy of Oriental Studies.”
1 ） As Michael Patrick Gillespie notes in Inverted Volumes Improperly Arranged, of the ﬁ ve texts by theosophical au-
thors ―Walter Adams, Annie Besant, William Horton and Henry Olcott― which Ellmann lists in The Consciousness 
of Joyce,  only the two books by Annie Besant were acquired by Joyce in Trieste : and The Path of Discipleship （15）.
   Adams, Walter Marsham, The House of the Hidden Places, A Clue to the Creed of Early Egypt from Egyptian
     Sources （London : John Murray, 1895）.  Inscribed ‘Jas A Joyce 1902’.
   Besant, Annie. Une introduction á la théosophie.   Paris : Publications Théosophiques, 1907.  Stamped ‘J.J.’
   ---. The Path of Discipleship.   London : Theosophical Publishing Society, 1904. Stamped ‘J.J.’ Acquired on or after 24
     March 1906.
   Horton, William Thomas.  A Book of Images.   Drawn by Horton and introduced by W.B. Yeats.  London : Unicorn
     Press, 1898.  Inscribed ‘Jas A Joyce. 1901’.
   Olcott, Henry S. A Buddhist Catechism according to the Sinhalese Canon. London : Theosophical Publication Society,
     ［1886 ?］.  Signed ‘Jas A Joyce May. 7. 1901’.  
2 ） Cf. also Letters,  Ⅱ, 117-18 : Stanislaus’s letter to Joyce dated 10 October 1905.
3 ） Cf. Renan, The Life of Jesus : “The foundation of true religion is indeed his ［Jesus’］ work : after him, all that remains 
is to develop it and render it fruitful./ ‘Christianity’ has thus become almost a symptom of ‘religion’ （220）.
4 ） “The ﬁ gure is of marble, with the drapery painted gold, and is 140 cm long by 23 cm wide by 41 cm high”（Smurth-
waite 3）.  I am indebted to Audrey Whitty of the National Museum of Ireland for showing me many Buddha statues 
including the reclining Buddha and other Eastern collections which are not open to the public.
5 ） Cf. Human Rights Watch（September 2009）: “The Resistance of the Monks Buddhism and Activism in Burma,” p. 29 : 
In October 1919, Eindawya Pagoda in Mandalay was the scene of violence when tempers ﬂ ared after scandalized 
Buddhist monks attempted to physically expel a group of shoe-wearing British visitors. The leader of the monks was 
later sentenced to life imprisonment for attempted murder. Such incidents inspired the Burmese resistance to use 
Buddhism as a rallying point for their cause.
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「快い哲学」
ジョイス作品における宗教的アイデンティティの和解
伊東　栄志郎
要　　　旨 　本論は、ジェイムズ・ジョイスの作品群において、どのように宗教的葛藤と和解が描
かれているかを探求している。ジョイスの東方への文学的かつ宗教の旅がキリスト教と
の和解の前にいかに必要不可欠なものであったかを示すことを目的とする。仏教は、キ
リスト教の相対するものとして重要な役割を演じているようである。彼は、ダブリンで
神智学を通じて仏教に親しんだ。
 　1903 年に、ジョイスは H. フィールディング = ホール著『ある民族の魂』の書評を書
いた。その中でオリエンタルなビルマの雰囲気にどっぷりと浸かりながら、ホールはリ
チャード・エルマンが注釈しているように、仏教を「戦争を見当違いのものとして脇に
やる」「快い哲学」として讃えている（93 頁）。エルネスト・ルナン著『イエスの生涯』
を読んで、ジョイスはイエス・キリストの生涯と釈尊のそれを『スティーブン・ヒー
ロー』のスティーブンの内的独白で比較した。イエスは聖書では独身男として描かれて
いるが、妻帯者ゴータマは妻ヤショダラと一人息子ラーフラとともに語られる。もっと
もイエスもゴータマも 30 歳前後に出家した。宗教問題を考えるときでさえ、愛、結婚、
家族生活というものが、ジョイスにとっては重要であったようだ。結局のところ、彼は
小説を書いて自分の宗教的葛藤を解消したのであった。
キーワード 　ジェイムズ・ジョイス、キリスト教、仏教、オリエンタリズム、ビルマ（ミャンマー）
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